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EARLY GREEK PHILOSOPHY III

Discussions and Utilizations of Heraclitus’
Doctrines in Plato (R29-R34)
On the Doctrine of Flux (R29-R30)

R29 (> A6) Plat. Crat. 401d—402c

[2Q][...] 800 & ad “@ciav,” oxeddv 1L ad ovToL
> ¢ ’ N < ~ \ ¥ 37 4
ka®’ ‘Hpdxherov av vyyotvto Ta 8vra évar Te mdvTa
kal pévew ovdév: 70 odv altiov Kal TO dpX YOV avTOY
5 \ 3 ~ 124 \ ~ £ 3 \ « 3 ’ 2
€ivaw 70 @fodv, 8fev 8m kalds Eéxew avTo “Golav
avopdafac. [. . .] uera & ‘Boriav Sikawov ‘Péav kal
Kpovov émokéfacBar. [.. .] ayabé, évvevdmrd T oui-

vos codias.

[EP.] wotov &%) Tov70;

[2Q.] yehotov uév mdvv eimeiv, olpaw pévror Twa i

Oovéryra €xov.

[EP.] 7iva Tadryy;

[2Q.] rov ‘Hpdrherréy pow Soxd kabopav malai drra
\ ’ 3 ~ \ 3 N\ ’ \c /7 A

ogopa Méyovra, drexvds Ta émt Kpbvov kai ‘Péas, a

\ ey 4

kat ‘Oumpos €eyev.

[EP.] wds TovT0 Aéyers;

[ZQ.] Méyer mov ‘Hpdkerros 81v “mdvTa xwper kal ov-

dév péve,” kal morapot pof) dmekdlwv Ta dvta Aéyer

c « QN 3 \ 3\ \ 3 N 3 ’ 23

s “Ois és Tov avrov moramov ovk dv éuBains” [=

D65c].

[EP.] éomt TavTa.

[2Q.]7¢ 0dv; doket oor dANowdTepov ‘HpakAeiTov voety

Y A A ,\ ‘ “ps

0 Tihépevos Tols 7@ dAwr fedv mpoydvors “Péav’ Te
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HERACLITUS

Discussions and Utilizations of Heraclitus’
Doctrines in Plato (R29-R34)
On the Doctrine of Flux (R29-R30)

R29 (> A6) Plato, Cratylus

[Socrates:] [. . .] As for those people who [i.e. explaining
the name of Hestia, call the essence of things] “Osia,”
they seem to think, like Heraclitus, that all of the things
that exist are in motion and that none rests in its place:
for according to them the cause and originator is what
“pushes” (6thoun), and that is why it is quite appropriate
that it is called “Osia.” [. . .] After Hestia it is right to con-
sider Rhea and Cronus [. . .] Dear friend, a swarm of wis-
dom has just come to my mind.

[Hermogenes:] What kind?

[Socrates:] It is quite ludicrous to say it, but I think there
is something plausible about it.

[Hermogenes:] How so?

[Socrates:] I seem to see Heraclitus proclaiming some an-
cient wise sayings, ones really dating from the time of
Cronus and Rhea, and ones that Homer too uttered.
[Hermogenes:] What do you mean?

[Socrates:] Heraclitus says something like this: that all
things flow and nothing remains; and comparing the things
that are to the flowing (rhoé) of a river, he says that you
could not step twice into the same river [cf. D65c].
[Hermogenes:] That is true.

[Socrates:] Well then, do you think that the man who gave
the names ‘Rhea’ and ‘Cronus’ to the ancestors of the

1 The term is phonetically very close to ousia (being, essence).
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EARLY GREEK PHILOSOPHY III

\ ¢ /7 > o 3/ 3 \ ~ 3 ’ LY 3
kal ‘Kpdvov’; dpa oler dmd Tob adromdrov avTov du-
/’ 13 ’ 3 ’ 7 4 ORI/
dorépois pevpudrov ovépara Géobor; domep ad “Oun-

pos

3, 7 ~ /. ’ » <« \ 4
Qxeavdy Te Oedv yéveoiv,” dnow, “kat unrépa

Tnfdv [COSM. T10a]

olpar 8¢ kai ‘Hotodos [cf. Th. 776-77 and COSM. T7,
v. 789, 905-6]. Aéver 8¢ mov kal ‘Opeds d7t

"Qkeavds mpdros kalNippoos fpe yduoto,
8s pa kaovyviTyy opourropa Tnlvv Smuev.

[COSM. T15]

~ S ol 7 14 N\ /’ ~ \ \
7aUT 00V oKOTEL 6TL Kol AAN)NOLS TVubwrEL Kal TPOS
7 Tov ‘Hpak\eiTov mdvTa Teiver.

R30 (> 23 A6) Plat. Theaet. 152d—e

[ZQ.][.. .]ék 8¢ &7 dopds Te kai kwhoews kol Kkpd-
\ 14 ’ ’ ) 4 3
oews Tpos GANNAa yiyverar mdvra & &1 dauev eivau,
otk 6pfds mpoaayopevovtes- [e] €éaTi uév yap ovdé-
morT 000év, del O¢ ylyverar kal mepl ToVTOU TdVTES
é€fis oi aodol Ay Hapuevidov cvudepéafov, Mpw-
, err o \ s A
Tayépas 1€ kai ‘Hpdrherros kai ‘BumedokAis [. . .].
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HERACLITUS

other gods had something different in mind from Heracli-
tus? Do you suppose that it is by chance that he gave to
both of them the names of flowing things (rheumata)?? So
too, Homer says,

Ocean, the origin of the gods, and their mother
Tethys (1. 14.201, 302);

and, I think, Hesiod too. And Orpheus too says some-
where,

Fair-flowing Ocean was the first to make a beginning
of marriage,

He who wedded his sister Tethys, his mother’s
daughter.

Just look how all these statements agree with one another
and tend toward Heraclitus’ doctrines [cf. DOX. T3].

2 The sound of the Greek term can allude to both Rhea and
Kronos (cf. kréné, krounos).

R30 (> 23 A6) Plato, Theaetetus

[Socrates:] [. . .] It is from motion, change, and mixture
with each other that all the things come about that we say
exist, speaking incorrectly: for nothing ever exists, but it is
always becoming. And on this point let us admit that all
the sages except Parmenides in sequence were in agree-
ment—Protagoras, Heraclitus, and Empedocles [. . .] [cf.
DOX. T2].
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EARLY GREEK PHILOSOPHY III
On Unity and Multiplicity (R31)

R31 (< A0, cf. B10) Plat. Soph. 242d-e

[2Q.] Tddes 8¢ [. . .] Moboar ovvevdnoar 87 ovu-
’ 3 ’ 3 /7 \ /7 3 N9
mhékew aodakéoTator audorepa kal Aéyew ws 1O Ov
moANd 7€ kai &v éoTw, éxOpa 8¢ kal dihiq auvéxerar
“Siadepduevor” yap “del ovupéperar” [cf. D47], paoiv

. , H A
at ovvrovaTepor v Movaav [. . ..

A Criticism of the Doctrine of
Fitting-Together (R32)

R32 (cf. ad B51) Plat. Symp. 186e-187b

[EP.] 7} 7€ odv ilatpikr), domep Méyw, maoa S Tob
- , - oy <
Oeod [187a] Tovrov kvBepratal, woavTws 8¢ kai yv-
Urao Tk Kal yewpyla: povoiky) 8é kal Tavtl kaTddn-
Nos TG kal oukpOV TpPooéxovTL TOV VOOV OTL KaTA
sy , o y N— ,
TavTa €xer ToUToLs, domep tows kal Hpdkheros Bov-
Netar Néyew, émel Tols ye piuaciy ov kahds Aéyel.

@« _\ A 4 3 /7 3\ € ~ ’
70 &v” ydp o “Siapepduevor adrd avTd oupdépe-
oba, domep appoviav T6€ov 1€ kai A\pas” [cf. D49].
éori 8¢ moA\n) dhoyla dpuoviav dpdvar Siadépecfar )
éx diadepopévwv €t elvar. dAANa iows T60e éBovlerto
, g , . A iy
Néyew, 67i éx dadepopévwv mpdrepov Tob [b] 6€éos
kol Bapéos, émeita VoTepov SpoloynodvTwy yéyover
VIO Tis povoikis Téxvns. oV yap Snmov ék Siadepo-
V4 4 ~ 7 \ ’ ¢ ’ N\ L4 €
névov ye éru Tod d¢éos kal Bapéos apuovia dv €im. 7
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HERACLITUS
On Unity and Multiplicity (R31)
R31 (< Al0, cf. B10) Plato, Sophist

[The stranger from Elea:] Ionian Muses [i.e. Heraclitus]
[. . .] recognized that it would be safest to weave together
both positions [i.e. monist and pluralist] and to say that
being is at the same time many and one, and that it is held
together by discord and friendship. For what is separated
always comes together [cf. D47], as the more tense of
these Muses say [. . .] [cf . DOX. T4].

A Criticism of the Doctrine of
Fitting-Together (R32)

R32 (cf. ad B51) Plato, Symposium

[Eryximachus:] All of medicine, I claim, is governed by
this god [i.e. Eros], [187a] and the same applies to gym-
nastics and agriculture. As for music, it is obvious to any-
one who pays even a little bit of attention that the same is
true for it as for these others—as it is possible that Hera-
clitus too means to say, since he does not express it clearly
with his words. For he says, “the one, diverging, converges
with itself, like the fitting-together (harmonié) of a bow
and lyre” [cf. D49]. It is quite absurd to say that a harmony
(harmonia) “diverges,” or is made up of elements that still
diverge. But perhaps what he meant was that it comes
about out of [b] a sharp and a flat that at first diverge but
then are accorded by the art of music. For obviously a
harmony (harmonia) cannot be made up out of sharp and
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EARLY GREEK PHILOSOPHY III

N , ;s I ,
yap dppovia cvpbwvia éotiv, cvpbwvia 3¢ ouoloyia
< ’ 8\ 3 8 yd 4 N 8 /’
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E) /. 3 ’ \ 3 \ A e
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Noyovv adbvarov apudoacl. . .].

On the Doctrine of Multiple Perspectives (R33)

R33 (> B82, B83) Plat. Hipp. mai. 289a-b
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HERACLITUS

flat that still diverge. For a harmony (harmonia) is an ac-
cord, and an accord is a kind of agreement. And it is impos-
sible for an agreement to result from things that diverge,
as long as they are diverging. And inversely, what diverges
and does not agree cannot fit together (harmosai) [. . .].”

On the Doctrine of Multiple Perspectives (R33)

R33 (> B82, B83) Plato, Greater Hippias

[Socrates:] [. . .] I know, Hippias, how we ought to respond
to the man who asks us this question [scil. whether a beau-
tiful pot is beautiful]: “My man, don’t you know that Her-
aclitus is right to say, ‘the most beautiful monkey is
ugly compared with the human race’ [= D81], and the
most beautiful pot is ugly compared with the race of girls,
as Hippias the wise says?” Is that not right, Hippias?
[Hippias:] Absolutely, Socrates, you have answered per-
fectly.

[Socrates:] Then listen. For I know what he will say after
this: “What, Socrates? If someone compares the race of
girls to that of gods [b], will he not find the same thing as
when comparing the race of pots to that of girls? Will not
the most beautiful girl seem ugly? And does not Heracli-
tus, whom you adduce, say the same thing, that ‘the wis-
est human will seem to be a monkey compared to a
god in wisdom, beauty, and everything else?”” [D77].
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EARLY GREEK PHILOSOPHY III
An Application to Old Age (R34)

R34 (< T 134 Mouraviev) Plat. Rep. 6 498a-b

NS s ey sy s ) ,
mpos 8¢ 10 yijpas éktos 61 Twwv SAiywv dmwooBév-
vuvtar moAv pdalov Tob ‘Hpaklewreiov MAiov, Soov
adlis ovk éédmrovrad.

Summaries and Criticisms in Aristotle (R35-R43)
On Cosmic Fire (R35)

R35 (> Al0) Arist. Phys. 3.5 205a1-7

4 \ \ \ ~ 3 ’ 3 ~ 3 /7
Shws yap kal xwpis Tod dmwepov €ivai v adTHY, ddY-
vatov 76 wav, kdv 1) wemepacuévov, 1) €ivar 7 yiyve-
g NP oy , o
ol év T aTdv, domep ‘Hpdrherds dnow dmavra
; , A . N , ,

viyveafai more wop [. . ] mdvra yap peraBdAher é€
évavtiov eis évavtiov, oiov éx fBepuod eis Yuyxpdv.

On the Doctrine of Flux (R36)

R36 (T172 Mouraviev) Arist. Cael. 3.1 298b29-33

3 \ \ \ L4 4 é ’ \ e~ 3
o 8¢ 7a pév dA\\a wdvra yivealal Paot kal petv, ei-
\ ’ 3 /. a /7 Ié c V4 3 I
vau 3¢ maylws o0Bév, & & T pdvov Vmouévew, € ob
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<Congy
Tos 6 'Edéoros.
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HERACLITUS
An Application to Old Age (R34)

R34 (# DK) Plato, Republic

When they [i.e. those who have studied dialectic] reach
old age, except for a few of them they are extinguished,
much more than the Heraclitean sun, insofar as they are
not rekindled [cf. D91].

Summaries and Criticisms in Aristotle (R35-R43)
On Cosmic Fire (R35)

R35 (> A10) Aristotle, Physics

In general, independently of the question of knowing
whether one of them [i.e. the elements] is unlimited, it is
impossible that the whole, even if it is limited, either be
or become one of them, as Heraclitus says that all things
become fire at one time [. . .]; for all things are trans-
formed from one contrary into the other, as for example
from warm into cold.

See also EMP. D79a

On the Doctrine of Flux (R36)

R36 (# DK) Aristotle, On the Heavens

Others say that all things come about and flow, and that
nothing exists stably, except for one thing alone that sub-
sists, out of which all these other things are produced
naturally by changing their form. This is what many peo-
ple seem to have meant, and especially Heraclitus of
Ephesus.
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EARLY GREEK PHILOSOPHY III
On the Coexistence of Opposites (R37-R39)

R37 (> A7) Arist. Metaph. T'3 1005b23-26

SQ 7 \ ¢ ~ 5\ 3 4 3
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b 81012a33-b2

\ \ I < 7 3 3 \ ~ ’
axedov yap odroL of Aéyou oi adrol 76 ‘Hpakheirov-
< \ / 14 4 > 3 ~ \ 7’ ~ \
6 yap Mywv 8t wdvr dAnf7 kal wdvra Yevdd, kai
Xopls Aéyew 7&v Néywv ékdrepov ToUTwv, GaT €lmep

SQ 7 ) ~ \ ~ SQ 7 3.
(ISUV(I,TG. €EKELVA, KAl TOVUTQ (I,SUVG.TOV €Lvat.

R39 (< T 149 Mouraviev) Arist. Metaph. K5 1062a30-
b1l
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HERACLITUS
On the Coexistence of Opposites (R37-R39)

R37 (> A7) Aristotle, Metaphysics

It is impossible for anyone to think that the same thing
both is and is not, as some people believe that Heraclitus
said—for it is not necessary that what one says one also

think.

R38 (# DK) Aristotle, Metaphysics
a

The doctrine of Heraclitus, who says that all things are and
are not [cf. D65, R9, R15], seems to make everything
true [...].

b

These theses [scil. that nothing is true and that everything
is true] are virtually identical with those of Heraclitus: for
he who affirms that everything is true and everything is
false also affirms each of these propositions separately, so
that if they are impossible, it is also impossible that the
first one [scil. be true].

R39 (# DK) Aristotle, Metaphysics

There is no simple demonstration regarding this question
[i.e. whether something can be and not be at the same
time], but there is a demonstration against the person who
poses it. And perhaps if someone asked Heraclitus himself
in this way, he would oblige him to recognize that it is

1 é¢pwrév A dpwrioas EJ
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R40 (< T 152 Mouraviev) Arist. Phys. 1.2 185b19-25
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HERACLITUS

never possible for contradictory statements to be true
about the same matters; but as it is, it was because he
himself did not understand what he was saying that he
adopted this view. And in general, if what he states is true,
then this statement itself (I mean that the same thing can
be and not be at one and the same time) would not be true.
For just as if they are taken separately, the affirmation is
no more true than the negation, in the same way if there
is a single affirmation of their conjunction and combina-
tion, the negation will not be more true than the whole
statement taken as an affirmation. And furthermore, if one
cannot affirm anything truly, then this affirmation itself,
according to which there is no such thing as a true affir-
mation, would be false. And if anything can be, then what
those people say who raise this kind of objection and com-
pletely destroy discussion would be refuted.

On the Identity of Opposites (R40-R41)
R40 (# DK) Aristotle, Physics

If all things are one in their definition, as are clothing and
dress, then it turns out that they [i.e. Parmenides and
Melissus] are embracing Heraclitus’ account: for the es-
sence of the good and of the evil will be identical, as well
as that of the good and the not good, so that good and not
good will be identical, as well as human and horse, and
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HERACLITUS

their statements will no longer bear on the fact that all
things are one, but on nothing, and the same for being of
such a kind and being in such a quantity.

R41 (# DK) Aristotle, Topics

That is why too those who cite others’ opinions, for ex-
ample that the good and the evil are the same thing, as
Heraclitus said, do not concede that the contraries are not
present at the same time in the same thing, not because
this is not their own opinion, but because this is what one
must say according to Heraclitus.

On Belief and Knowledge (R42)
R42 (# DK) Aristotle, Nicomachean Ethics

For some of those who have a certain opinion have no
doubt, but think that they know exactly. [. . .] For certain
people are not less convinced about their opinions than
others are about their knowledge—[scil. the case of] Her-
aclitus shows this [cf. P10a].

On the Soul (R43)

R43 (< A15) Aristotle, On the Soul

Heraclitus too [scil. like Diogenes of Apollonia] says that
the principle is the soul, since it is an evaporation, and out
of this evaporation he composes everything else.
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Doxographies of Platonic-Peripatetic Inspiration
(R44-R46)
A Systematization in Terms of Contraries (R44)

R44 (< 28 A46, 31 A86) Theophr. Sens. 1

mepl O alobicens ai puev molal kai kabéhov d6Ear

/> 3 ’ < \ \ ~ 13 ’ ~ 3 \ ~

OV elolr ol wév yap 1% 6pmoiew mowodow, of S TH

évavti. Tapuevidns pev kal ‘Bumedokiis kal 1T\d-

Twv 7@ 6uoiw, of 8¢ mepl Avafaydpav kai ‘Hpdrher-
v Cld

~ ’
ToV! 70 évavtie.

1 kat Anuékpirov malit Philippson

Two Systematizations in Terms of
Physics (R45-R46)

R45 (> 22 A5, cf. 18.7) Simpl. In Phys., p. 23.33-24.11 (<
Theophr. Frag. 225 FHS&G)
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Doxographies of Platonic-Peripatetic Inspiration
(R44-R46)
A Systematization in Terms of Contraries (R44)

R44 (< 28 A46, 31 A86) Theophrastus, On Sensations

With regard to perception, most general opinions are of
two kinds: some people explain it by what is similar, others
by what is contrary: Parmenides, Empedocles, and Plato
by what is similar, those who follow Anaxagoras and Hera-
clitus by what is contrary.

Two Systematizations in Terms of
Physics (R45-R46)

R45 (> 22 A5, cf. 18.7) Simplicius, Commentary on Aris-
totle’s Physics

Hippasus of Metapontum [cf. HIPPAS. D4] and Heracli-
tus of Ephesus [scil. said like the other philosophers who
admit a principle that is one and in motion, cf. DOX. T14]
that it is one, in motion, and limited, but [24] they estab-
lished fire as the principle and make beings come to be
out of fire by condensation and rarefaction, and dissolve
them again into fire, on the idea that this is the one nature
that is a substrate. For Heraclitus says that all things are
an exchange of fire [cf. D87]; and he establishes a certain
order and a determinate period for the transformation of
the world in conformity with a certain necessity that is
fixed by destiny [cf. D85]. And it is clear that these too
arrived at this opinion from having observed the genera-

lkai E'F: mept D: mapa E 2 avaykmr gloss. iud.
Usener
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tive, technical, and digestive properties of heat, its ability
to pass through all things and to transform them all; for
we have no information that they made it unlimited.
Moreover, if an element is the smallest thing from which
the others derive and into which they are dissolved, and if
fire is the finest one of all, then it would be this one more
than any other that would be the element.

R46 (< Al) Diogenes Laertius

a

[7] His opinions, speaking generally, are the following, All
things are constituted out of fire and are dissolved into it
[cf. D85-D87]. All things come about according to des-
tiny [cf. D63], and the things that exist are fitted together
thanks to the contrariety of their character [cf. D47-
D62]. And everything is full of souls and divinities. He
also spoke about everything that happens in the world, and
that the sun is the size that it appears to be [cf. D89][. . .].

b

[8] With regard to his detailed opinions, they are as fol-
lows. Fire is the element and all things are an exchange of
fire [cf. D87], and they come about by rarefaction and
condensation. But he does not explain anything clearly. All

Lywéueva FP*: 7a yuw- BP' ®h
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things come about by contrariety and the totality of things
flows like a river [cf. D65-D66]. The whole is limited and
there is only one world [cf. D85]. It is generated out of
fire and it burns up again [i.e. it becomes fire] according
to certain periods [cf. D85], alternating, for the whole
duration of time. And this comes about according to des-
tiny. Of the contraries, the one that leads to generation is
called war and strife [cf. D63, D64], the one that leads to
the conflagration (ekpurdsis), agreement and peace [cf.
D48, D49], and the changing is a way upward and down-
ward [cf. D51], and it is according to this that the world
comes about. [9] For as the fire becomes dense, it be-
comes moist, and when it collects together it becomes
water, and when the water becomes solid it turns into
earth [cf. D86]. And this is the downward way. But then
in turn the earth spreads out and from it comes water [cf.
D86], and from this comes everything else, since he de-
rives almost everything from the evaporation from the sea;
and this is the upward way. But there are evaporations that
come from the earth and sea, some of them bright and
pure, others dark. The fire increases because of the bright
ones, the moisture because of the others. He does not
explain what surrounds. But there are in it bowls turned
over with their concave part facing us, in which bright
evaporations that are pressed together produce flames,
which are the heavenly bodies. [10] The brightest and
hottest flame is that of the sun. For the other heavenly
bodies are farther away from the earth and that is why they
produce less light and heat; the moon is closer to the earth
but does not move through the pure region. But the sun

2 remepdvfor Ph: werepdofai BP: -dofar F 3 adry
mss., corr. Reiske
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lies in a diaphanous and unmixed [scil. region], andis at a
proportionate distance from us; for that is why it gives
more heat and light. Eclipses of the sun and moon occur
when the bowls are turned upward; the monthly phases of
the moon come about when the bowl turns around on it-
self little by little. Day, night, months, the seasons of the
year, rainy years, winds, and similar phenomena come
about because of different evaporations. [11] For the
bright evaporation makes day when it is kindled in the
circle of the sun, but when the contrary one prevails it
produces night. And heat, increased by the bright one,
makes summer, while moisture, made preponderant by
the dark one, generates winter. He supplies the causes for
other phenomena as well, along the same lines. But as for
the earth, he does not explains what it is, nor about the
bowls either. And these were his opinions.

Reports Reflecting a Platonic-Aristotelian
Appropriation (R47-R49)
Motion (R47)

R47 (A6) Aétius

Heraclitus abolishes immobility and rest from the uni-
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¢ (T 782 Mouraviev) Macr. In Somn. 1.14.19

Heraclitus physicus scintillam stellaris essentiae.
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verse, for these belong to corpses; and [scil. he attributes]
an eternal motion to eternal things, and a perishable mo-
tion to perishable ones.

The Soul (R48)

R48
a (Al5) Aétius

Heraclitus: the soul of the world is an evaporation of the
moisture it contains, and the one that is in animals, which
derives from the external evaporation and from the one
that is in them, is of the same kind.

b (cf. ad A17) Aétius

Heraclitus said that the souls that leave the body return to
the soul of the whole, since their genus and substance are
of the same nature.

¢ (# DK) Macrobius, Commentary on Cicero’s Dream of
Scipio

Heraclitus, the natural philosopher, [scil. calls the soul] a
spark of the stars’ substance.

255



EARLY GREEK PHILOSOPHY III
The Heavens (D49)

R49 (31 A62) (Ps.-?) Hippol. Ref. 1.4.3
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The Heavens (D49)

R49 (31 A62) (Ps.-?) Hippolytus, Refutation of All Her-
esies

And as Empedocles said that the whole region near us is
full of evils, and that evils spread as far as the moon, ex-
tending outward from the region around the earth, but do
not go any farther, since the whole region beyond the
moon is purer; this too was the view of Heraclitus [= EMP.
D142].

Stoics (R50—R66)
Stoic Appropriations (R50-R56)
Zeno (R50-R51)

R50 (# DK) Numenius, On the Infidelity of the Academy
toward Plato, in Eusebius, Evangelical Preparation

[...] Consider now that he [i.e. Zeno the Stoic] also had
his share in Stilpo and the Heraclitean doctrines. For
when they [i.e. Arcesilaus and Zeno] were fellow students
of Polemon and became rivals, the one [i.e. Zeno] took as
his allies in their struggle Heraclitus and Stilpo together
with Crates: Stilpo made him a fighter, Heraclitus austere,
and Crates a Cynic. As for Arcesilaus [. . .].
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R51 (> B12) Ar. Did. in Eus. PE 15.20.2-3 (Frag. 39
Diels)
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R51 (> B12) Arius Didymus in Eusebius, Evangelical
Preparation

Concerning the soul, Cleanthes, citing the doctrines of
Zeno in order to establish a comparison with the other
philosophers of nature, says that Zeno defines the soul as
an evaporation endowed with sensation, like Heraclitus;
for, wanting to show that the souls that come from an
evaporation are always intelligent, he has compared them
to rivers, when he says, [. . . = D65a]. Thus Zeno affirms,
like Heraclitus, that the soul is an evaporation, and he says
that it is endowed with sensation [. . .].

Cleanthes (R52)

R52 (C4) Stobaeus, Anthology

It is to you [i.e. Zeus] that this whole world order,
whirling around the earth,

Is obedient, wherever you lead it, and it is willingly
ruled by you—

Such is the servant you hold in your invincible hands,

The two-edged fiery ever-living lightning bolt:!

For under its blow? all things in nature shudder;

With it you make straight the account in common,
which through all things

Proceeds,? mixing them with great lights and with

small ones.
1 Cf. D82. 2 Cf. D110. 3Cf.D2,D82.
5 wAny7s ms., corr. Brunck éppiyacw Ursinus: épyya
spat. 10 litt. ms. 6 Aéyov kowdv ms., corr. Ursinus

7 peydhots pukpois 7€ Brunck: peydhov pikpotor ms.
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Chrysippus (R53)

R53 (< T 262 Mouraviev) Philod. Piet. Col. 14 (p. 18
Henrichs)
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Marcus Aurelius (R54-R55)

R54 (> B71-74, B76) M. Aur. 4.46
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Chrysippus (R53)

R53 (# DK) Philodemus, On Piety

[13] He [i.e. Chrysippus] writes much the same things in
his books On Nature, proceeding, after those we have
discussed [i.e. Orpheus, Musaeus, Homer, Euripides,
Cleanthes] to an assimilation with the doctrines of Hera-
clitus. [. . .] [21] In the third [scil. book, he says] that war
and Zeus are the same thing, and that this is what Hera-
clitus says too [cf. D64].

Marcus Aurelius (R54—-R55)
R54 (> B71-74, B76) Marcus Aurelius

To always remember what Heraclitus says, that death for
the earth is to become water, death for water is to become
air, and for air, to become fire; and inversely [cf. D100].
And to remember the man who has forgotten where the
road leads [cf. D104]. And this too: that from what they
most incessantly associate with, the reason that adminis-
ters the universe, they are at variance, and what they en-
counter every day seems foreign to them [cf. D3]. And
that we should not act and speak like people who are
sleeping [cf. D1] (for then too we think we are acting and
speaking); and that we should not [scil. act and speak]
<like> the children of our parents [= D7], that is, in ordi-
nary language, in conformity with what we have received
from tradition.
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R55 (B75) M. Aur. 6.42

\ 4 3 ¢ ¢ 4 3 4 3
Tovs kabevdovras, oipar, 6 ‘Hpdr\etros épydras elvau

Aéyer kal avvepyovs Tov év 76 Kéopuw ywouévwv.

An Anonymous Paraphrase (R56)

R56 (B89) Ps.-Plut. Superst. 166C

ey , A I N \
6 ‘Hpdk\ewrds pmot Tois éypnyopdow éva kai kowodv
kéapov elvar, TV ¢ Kotpwpuévor E€kacTov €ls diov
dmooTpépecor.l

1 avaotpédeafor D

Some Characteristic Stoic Doctrines Linked
with Heraclitus (R57—-R66)
Various Subjects (R57)

R57 (T 270 Mouraviev) Clem. Alex. Strom. 5.105.1

[. . . = R82] mapamhijoia ToU7@ Kkal ol éNNoyiudraTol
76V Srwwkdv doyparilovol wepl Te ékmupdoens Sia-
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motod kéopov € kal avfpdmov kal T1S TV NUETépwy
Juxav émbapovijs [SVF 2.590].
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R55 (B75) Marcus Aurelius

I think that Heraclitus says that those who sleep are con-
structors and collaborators in what happens in the world.

An Anonymous Paraphrase (R56)
R56 (B89) Ps.-Plutarch, On Superstition

Heraclitus says that those who are awake have a world that
is one and in common, but that each of those who are
asleep turns aside into his own particular world [cf. D2].

Some Characteristic Stoic Doctrines Linked
with Heraclitus (R57-R66)
Various Subjects (R57)

R57 (# DK) Clement of Alexandria, Stromata

[. . .] What the most illustrious Stoics profess concerning
the conflagration (ekpurdsis), the administration of the
world, the individuality of the world and of the human
being, and the persistence of our souls, is very similar to
this [i.e. Heraclitus’ doctrine].
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Human Reason, Divine Reason (R58—R60)

R58 (A20) Calcid. In Tim. 251

Heraclitus vero consentientibus Stoicis [SVF 2.1198]
rationem nostram cum divina ratione conectit regente ac
moderante mundana: propter inseparabilem comitatum
consciam decreti rationabilis factam, quiescentibus animis
opere sensuum futura denuntiare; ex quo fieri ut appareant
imagines ignotorum locorum simulacraque hominum tam
viventium quam mortuorum. idemque asserit divinationis
usum et praemoneri meritos instruentibus divinis potes-
tatibus.

R59 (cf. A16) Sext. Emp. Adv. Math. 7.127-34

. A Ay , <
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T€s voepol ywiueda, kal év uév Umvors Anfator, kata
8¢ &yepow mwdlhw éudpoves. év ydp Tols Umvois pv-
gdvtev Tév alolnTikdv wépwr xwpilerar Tis wpos
70 wEpLéxov avuduias 6 év NUIv vols, uérns T1S KaTA
avamvony mpoodvoews aelopérns olovel Twos pilns,
o -
xopiobeis e amofSdANeL Wy wpdrepov €lxe uvmuovt-
kv ddvaur [130] év 8¢ éypnydpoe wdlhw Sua 1oV
aloOnrikév Tépwv Gomep Sud Twwv Bupidwy Tpooky-
\ ~ V4 \ N 3 /
Yas kal 7 mepiéxovt cupBalwy Noywy évdlerar
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Tes 76 mupl kot dANoiwow Sudmvupor yivovTal, Xwpi-
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Human Reason, Divine Reason (R58—-R60)

R58 (A20) Calcidius, Commentary on Plato’s Timaeus

Heraclitus, with the approval of the Stoics, connects our
reason with the divine reason that rules and governs the
affairs of the world: being made conscious of the law of
reason because of this inseparable connection, when our
souls are resting it announces the future with the help of
the senses. This is how it comes about that the images of
unknown places and the likenesses of both living and dead
men appear. And the same man defends the practice of
divination and [scil. claims] that those who are deserving
are forewarned by divine powers that instruct them.

R59 (cf. A16) Sextus Empiricus, Against the Logicians

[127][. . .] this natural philosopher [i.e. Heraclitus] holds
the view that the substance that surrounds us is rational
and mindful. [. . .] [129] So according to Heraclitus, it is
by inhaling this divine reason when we breathe that we
become intelligent, and whereas we forget it when we
sleep, we become mindful again when we are awake. For
when we sleep, the channels of perception are closed and
the mind within us is separated from its natural connec-
tion with what surrounds, and only the point of attach-
ment, respiration, subsists like a kind of root, and when it
is separated it loses the faculty of memory that it had be-
fore; [130] but then when it awakens, leaning toward the
channels of perception as though toward windows and
encountering what surrounds, it takes on the faculty of
reason once again. In the same way as pieces of charcoal
brought near to a fire are kindled according to a transfor-
mation but are extinguished when they are removed from
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it, so too the portion coming from what surrounds, which
resides with our bodies, in the state of separation becomes
almost irrational, but in the state of union by most of the
channels it is restored to its affinity with the whole. [131]
Heraclitus says that this reason, which is in common and
divine, and by participation in which we become rational,
is the criterion of the truth; this is why what appears to all
in common is reliable (for it is apprehended by the reason
that is common and divine), while what is evident to one
man alone is unreliable, for the opposite reason. [132] For
this is what the abovementioned man says at the beginning
of his book On Nature [or: of his remarks about nature],
whenin a certain way he is indicating what surrounds: “Of
this account that is [. . .] just as they forget all they
do while they are asleep” [= D1]. [133] After he has
indicated explicitly in these words that it is by participation
in divine reason that we do and think everything, a little
later he adds that therefore we ought to follow what is in
common (for xunos [i.e. the Ionic term] means “in com-
mon”): “But although the account is in common, most
people live as though they had their own thought”
[= D2]. This is nothing other than an explanation of the
way in which the whole is organized [. . .].

R60 (A16) Sextus Empiricus, Against the Logicians

And yet Heraclitus says explicitly that the human being is
not rational, and that only what surrounds is endowed with
intelligence.
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Cosmic Fire (R61-R63)

R61 (T 303 Mouraviev) Cic. Nat. deor. 3.14.35

sed omnia vestri, Balbe, solent ad igneam vim referre
Heraclitum, ut opinor, sequentes, quem ipsum non omnes
interpretantur uno modo, qui quoniam quid diceret intel-
legi noluit, omittamus [SVF 2.421].

R62 (T 260, T 940 Mouraviev) Simpl. In Phys.,
p- 480.27-30

b4 \ € 4 3 \ /. 7’
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R63 (cf. ad B30) Simpl. In Cael., p. 294.4-7
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Cosmic Fire (R61-R63)

R61 (# DK) Cicero, On the Nature of the Gods

But those [scil. Stoics] of yours, Balbus, have the habit of
referring everything to the force of fire, following, I sup-
pose, Heraclitus, whom they do not all interpret in the
same way. But since he did not wish what he said to be
understood, let us leave him aside.

R62 (# DK) Simplicius, Commentary on Aristotle’s
Physics

For Heraclitus said that all things come from a limited fire
and that all things are resolved back into it. The Stoics too
would be of this opinion. For the conflagration (ekpurdsis)
makes an enigmatic allusion to something of this sort, and
they say that every body is limited.!

1 For a Latin poetic version of this interpretation of Heracli-
tus, see Aetna 537—40.

R63 (cf. ad B30), Simplicius, Commentary on Aristotle’s
On the Heavens

Heraclitus says that the world sometimes undergoes a
conflagration and sometimes reconstitutes itself again out
of the fire, following certain periods of time, when he says,
“kindled in measures and extinguished in measures”
[cf. D85]. Later, the Stoics too came to share this opinion.
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The Great Year (R64)

R64 (> Al13) Aét. 2.32.34 (Ps.-Plut.) [wept éviavrod,
méaos éxdoTov TGV TAavNTEY Xpdros kal Tis 6 péyas
éviavTds)

[3] ‘Hpdkeiros éx pvptwr SkTakioxihwy NAiakdv.
[4] Avoyévms 6 STwikds ék mévre kal érfkovTa kal Tpi-
akooiwy énavrdr TooolTwy, Sowv 0 katd ‘Hpdk\e-

Tov éviavtds [SVF 2.603].

Evaporations (R65)

R65 (> All) Aét. 2.17.4 (Ps.-Plut.) [wé0ev dwrilovrad
oi doTépes]

‘Hpdxhetros kal ot Srwikol TpépeaBar Tovs aoTépas
éx s émvyeiov avalBvudoens [SVF 2.690].

1 7pédpovrar Mansfeld et Runia

Human Development (R66)

R66 (A18) Aét.5.23 (Ps.-Plut.) [wére dpxerar 6 dvfpw-
wos Tis TeNedTNTOS]

‘Hpdkhertos kal of Srwikol dpxeofar Tovs avfpdmovs
T7)s TeheldTNTOS TEPL T SevTépav €RBoudda, wepl Ny
0 omepuaTikos kweltar 6ppds [SVF 2.764].
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The Great Year (R64)

R64 (> A13) Aétius

[3] Heraclitus: [scil. the great year consists] of 10,800 solar
years.

[4] Diogenes the Stoic: [scil. the great year consists] of 365
times the number of years of one [scil. greatyear] accord-
ing to Heraclitus.

Evaporations (R65)

R65 (> All) Aétius

Heraclitus and the Stoics: the stars are nourished by the
evaporation coming from the earth.

See also R46b[9]

Human Development (R66)
R66 (A18) Aétius

Heraclitus and the Stoics: humans reach maturity in the
second period of seven years, when the seminal fluid is set
in motion.
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Epicurean Polemics (R67-R69)

R67 (T 279 Mouraviev) Diog. Laert. 10.6-8

kol pny kol Tiwokpdrms év Tots émvypadouévors Ev-
dpavrots! [. . ] dnoi [. . .] ‘Hpdrherdy te kvkmrmy

1 ebppavrois FP*: eddpdvrows BP!

R68 (cf. Nachtrag I, p. 491.37) Lucr. 1.635-44

quapropter qui materiem rerum esse putarunt
ignem atque ex igni summam consistere solo,
magno opere a vera lapsi ratione videntur.
Heraclitus init quorum dux proelia primus,
clarus ob obscuram linguam magis inter inanis
quamde gravis inter Graios qui vera requirunt.
omnia enim stolidi magis admirantur amantque
inversis quae sub verbis latitantia cernunt,
veraque constituunt quae belle tangere possunt
auris et lepido quae sunt fucata sonore.
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Epicurean Polemics (R67-R69)
R67 (# DK) Diogenes Laertius

Timocrates in his book entitled Pleasantries [. . .] says][. . .]
[scil. that Epicurus called] Heraclitus “Kukétés” [i.e.,
“Kukeon-drinker” or “Agitator”] [cf. D59].

R68 (cf. Nachtrag I, p. 491.37) Lucretius, On the Nature
of Things
That is why those people who have thought that the 635
matter of things
Is fire and that everything comes from fire alone
Seem to have fallen very far from true reason.
Among these, Heraclitus enters the fray as the first
leader,
Famous for his obscure language, more among the
empty-headed
Than among those serious Greeks who seek the truth; 640
For foolish people admire and love everything
That they perceive to lie hidden under words that
conceal their meaning,
And they consider true what can pleasantly touch
Their ears and is adorned with a charming sound.!

1 Lucretius goes on to provide criticisms of the idea that fire
is the sole material principle for all things (1.645-711).
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R69 (T 376 Mouraviev) Diog. Oen. Frag, 6, Col. 3 1-3,
7-14 Smith
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Heraclitus Among the Skeptics (R70-R73)
Aenesidemus: Skepticism Leads to
Heraclitus (R70-R71)

R70 (< T 694 Mouraviev) Sext. Emp. Pyrrh. Hyp. 1.210
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R69 (# DK ) Diogenes of Oenoanda

Now we shall criticize the men that we have mentioned
[. . .] and first of all Heraclitus, since he was put first by
us. [. . .] You are wrong, Heraclitus, to say that fire is an
element; for it is neither indestructible, since we see that
it is destroyed, nor capable of generating things . . .

Heraclitus Among the Skeptics (R7T0-R73)
Aenesidemus: Skepticism Leads to
Heraclitus (R70-R71)

R70 (# DK) Sextus Empiricus, Outlines of Pyrrhonism

[...] Aenesidemus and his followers said that the Skeptical
school was a path leading to Heraclitus philosophy, be-
cause the thesis according to which, concerning the same
thing, the opposites appear, precedes logically the thesis
according to which, concerning the same thing, the op-
posites exist, and the Skeptics say that the opposites ap-
pear, concerning the same thing, and that the Heracliteans
passed from this to their also existing.
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R71 Tert. An.

a (< T 651 Mouraviev) 9.5

non, ut aer sit ipsa substantia eius, etsi hoc Aenesidemo
visum est et Anaximeni, puto secundum quosdam et
Heraclito[. . .].

b (cf. ad B67a) 14.5

non longe hoc exemplum est a Stratone et Aenesidemo et
Heraclito; nam et ipsi unitatem animae tuentur, quae in
totum corpus diffusa et ubique ipsa, velut flatus in calamo
per cavernas [. . .].

Sextus Empiricus: Heraclitus Was Not a
Skeptic (R72-R73)

R72 (< T 694 Mouraviev) Sext. Emp. Pyrrh. Hyp. 1.210,
212 [67¢ Srapéper 7) oremTiky dywyn Tis ‘Hpak\eitov
dhooodias]
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R71 (# DK) Tertullian, On the Soul
a (# DK)

Not that air itself is the substance of it [i.e. the soul], even
if this was the view of Aenesidemus and Anaximenes, and
I think also of Heraclitus, according to some people [. . .].

b (cf. ad B67a)

This example [i.e. of a water organ] is not very remote
from Strato, Aenesidemus, and Heraclitus: for these too
preserve the unity of the soul, which is diffused through-
out the whole body and yet everywhere is itself, like the
breath in a reed instrument throughout its cavities [. . .].

Sextus Empiricus: Heraclitus Was Not a
Skeptic (R72—-R73)

R72 (# DK) Sextus Empiricus, Outlines of Pyrrhonism
[That the Skeptical school differs from Heraclitus® phi-
losophy.]

[210] The fact that it differs from our school is obvious.
For Heraclitus makes dogmatic assertions about many un-
clear matters, while we do not. [. . .] But since Aeneside-
mus and his followers said that the Skeptical school was a
path leading to Heraclitus® philosophy [. . .], we reply to
them that the thesis according to which, concerning the
same thing, the opposites appear, is not a doctrine of the
Skeptics but a datum of experience, not only for the Skep-

1 7od7ous ML: adrovs EAB
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tics but also for all other philosophers and for all human
beings [. . .]. [212] But perhaps the Skeptical school not
only does not make a contribution to the knowledge of
Heraclitus’ philosophy, but it even leads away from it,
since the Skeptic rejects all of Heraclitus’ dogmatic affir-
mations as rash and opposes the conflagration (ekpurésis),
opposes the thesis that, concerning the same thing, the
contraries exist, disparages the dogmatic rashness of all of
Heraclitus’ doctrines, and asserts “I do not apprehend”
and “I define nothing,” as I said earlier. All of this is op-
posed to the Heracliteans. And it is absurd to say that an
opposing school is a path leading to the very doctrine that
it opposes; so that it is absurd to say that the Skeptical
school is a path leading to Heraclitus’ philosophy.

R73 (< Al6) Sextus Empiricus, Against the Logicians

[126] Since Heraclitus for his part thought that the human
being is equipped with two instruments with a view to-
ward knowledge of the truth, perception and reason (lo-
gos), he held the view, much like the natural philosophers
I discussed earlier, that of these two perception is untrust-
worthy, and he establishes reason as the criterion. But he
refutes perception, saying in his own words, [. . . = D33],
which doubtless means the same thing as, “It belongs to
barbarian souls to trust irrational perceptions.” [127] But
the reason that he indicates as judge of the truth is not just

1 <pév> Bekker 2 7¢ Bekker: 7ov mss.
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Philo: Heraclitus” Doctrines Derive from the
Hebrew Bible (R74-R76)

R74 (cf. Nachtrag I, p. 491.42) Phil. Quaest. Gen. 3.5,
p- 178.11-25 Aucher
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Atntwupymplwigh h tdw:
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any one, but the one that is in common and divine. What
this is must be indicated briefly [. . .]. [133] [. . .] That is
why, to the extent that we have in common the memory of
this [scil. of divine reason] we are in the truth, while wher-
ever we are in particularity we are in error. [134] For here
too it is explicitly asserted that reason in common is the
criterion, and he says that the things that appear in com-
mon are reliable, since they are discerned by reason in
common, while the things that are particular to each indi-
vidual are erroneous.

Philo: Heraclitus’ Doctrines Derive from the
Hebrew Bible (R74-R76)

R74 (cf. Nachtrag I, p. 491.42) Philo, Questions on Gen-
esis

But one must know that the parts of this world are divided
into two as well, and established as opposites. The earth
[scil. is divided] into mountainous areas and flat ones. And
water into sweet and salt; the sweet is the potable one,
which springs and rivers bring forth; and the salt is sea-
water. And the weather into winter and summer, and again
into spring and autumn. And starting from this, Heraclitus
wrote the book on nature; which [scil. he wrote] having
learned from the theologian [i.e. Moses] the ideas about
the opposites, and having added to it an infinity of labori-
ous arguments.!

1 Translated by Irene Tinti.
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R75

a (T 339 Mouraviev) Phil. Quaest. Gen. 4.152, pp. 359.34—
360.6 Aucher

Luwny ki ny uh hiy nbh ughp puyyg phwljubwugnyh h
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umulghh‘ nqunji:

b (T 338 Mouraviev) Phil. Leg. alleg. 1.33.107-8
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R75
a (# DK) Philo, Questions on Genesis

The literal meaning [scil. of this verse, Gen. 25:8] does not
cause any difficulty; but it is necessary to consider it in a
more natural sense and give the following answer, namely
that the death of this body is the life of the soul, since the
soul lives its own incorporeal life. On this topic Heraclitus
too, stealing the law and the opinion from Moses, like a
thief, says, “We live their death and die their life” [cf.
D70], thus suggesting that the life in this body is the death
of the souls, while what is called ‘death’ is the most glori-
ous and primary life, that of the soul.!

1 Translated by Irene Tinti.

b (# DK) Philo, Allegories of the Sacred Laws

[107] When he [i.e. Moses] says, “to die by death” [cf.
Gen. 2:17], notice that he is taking death as a punishment,
not as the one that happens by nature; the one that hap-
pens by nature is the one by which the soul is separated
from the body, whereas the one that is a punishment hap-
pens when the soul dies for the life of virtue and lives only
for the life of vice. [108] And Heraclitus did well to follow
the doctrine of Moses on this point, for he says, “we live
their death and we die their life” [cf. D70], on the idea
that now, while we are alive, our soul has died and is bur-
ied in the body as though in a tomb, but that if we die,
then the soul lives its own life and is freed from the evil,
dead body to which it was attached.
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R76 (cf. Nachtrag I, p. 491.39) Phil. Her: 213-14
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Christian Appropriations and Polemics (R77-R87)
Justin Martyr (R77)
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R76 (cf. Nachtrag I, p. 491.39) Philo, Who is the Heir of
Divine Things?

[213] Magnificently, then, the interpreter of the things of
nature, feeling pity for our sloth and carelessness, teaches
us generously every time, as he does now, the antithetical
position of each of the things that are deprived of whole-
ness and result from divisions: for what is one is formed
out of one and the other of contraries, and it is by its divi-
sion that the contraries are known. [214] Is this not what
the Greeks say that the great Heraclitus, much besung
among them, put forward as the chief point of his philoso-
phy and boasted as though it were a new discovery? Yetin
fact it is a very ancient discovery by Moses that the con-
trarieshave come from the same thing and have the status

of things divided [. . .].

Christian Appropriations and Polemics (R77—-R87)
Justin Martyr (R77)

R77 (# DK) Justin Martyr, Apology

We have been taught that Christ is the firstborn son of
God, and we indicated earlier that he is the Word, of which
the whole human race has received a share. And those
people who have lived with the Word were Christians,
even if they were considered to be atheists, as for example,
among the Greeks, Socrates, Heraclitus, and those men
similar to them, and, among the barbarians, Abraham

[...]

1 yoav Ashton: eloe A
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Tatian (R78)

R78 (T 604 Mouraviev) Tat. Or. 3
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Clement of Alexandria (R79-R85)
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Tatian (R78)

R78 (# DK) Tatian, Oration to the Greeks

I would not accept Heraclitus, who says, “I have taught
myself” [cf. D36], because he is self-taught and arrogant;
and I would not praise him either for having mysteriously
hidden his poem in the temple of Artemis so that it would
be published only later [cf. P13]. For those people who
study these matters say that the tragedian Euripides went
there and read it, and, having memorized it little by little,
eagerly transmitted Heraclitus” obscurity [cf. R5a]. Death
confuted this man’s ignorance: for when he came down
with a dropsy, he practiced medicine like philosophy and
smeared himself with cow dung; and when the dung hard-
ened and caused contractions in his whole body, he died
in convulsions [cf. P16-P17].

Clement of Alexandria (R79-R85)
R79 (> B22) Clement of Alexandria, Stromata

These notices of ours, as we have often said for the sake
of those who, without experience, read them freely, may
well be a variegated patchwork, as their very title [scil.
Stromata] indicates, one that passes constantly from one
topic to another, revealing one thing in virtue of its series
of the arguments, but signifying something else. [2] For

1 yutv Hervet: dutv ms. 2 rowiAws Mayor: mowkila
ms.: wowkila <kai> Hiller
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[2] “xpvoov yap oi Siulnuevol,” dnoiv ‘Hpdrheros,
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R81 (> B18) Clem. Alex. Strom. 2.17.3—4
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R82 (> B30, B31) Clem. Alex. Strom. 5.104.1-105.1 (et
al.)
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Heraclitus says, “Those who search for gold dig up
much earth and find little” [= D39], but those who,
really belonging to the golden race, quarry what is akin to
them, will find much in little.!

1Cf. Clem. Alex, Strom. 5.14.140.4.

R80 (# DK) Clement of Alexandria, Stromata

I pass over in silence Heraclitus of Ephesus, who took over
most [scil. of his doctrines] from Orpheus.

R81 (> B18) Clement of Alexandria, Stromata

If faith is nothing other than the apprehension by thought
of what is said, and if this is called obedience, understand-
ing, and persuasion, then no one will ever learn without
faith, since it is not possible either without apprehension.
[4] So that what has been said by the prophet—*if you do
not have faith, neither will you ever understand” (Isa.
7:9)—is revealed to be absolutely true. And this is also
what Heraclitus of Ephesus, paraphrasing this verse, said:
“If one does not expect the unexpected one will not
find it (exeurein), for it cannot be searched out (anex-
ereunéton) nor arrived at (aporon)” [= D37].

R82 (> B30, B31) Clement of Alexandria, Stromata

[104.1] But it is Heraclitus of Ephesus [scil. rather than
Empedocles] who is most clearly of this opinion [scil. that
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there will someday be a transformation of all things into
fire]: he believes that there exists one world that is eternal
and another one that is perishable, even though he knows
that the one that results from the organization of the world
(diakosmésis) is not different from the other one, which is
in a particular condition. [2] But he makes it clear that he
knew that the world that is constituted from the totality of
substance and endowedwith a particular quality is eternal,
for he says, “The world order, the same for all, [. . .]
kindled in measures and extinguished in measures”
[= D85]. [3] And the fact that he taught that this one is
generated and perishable is indicated by the following
words: “Turnings of fire: first sea [. . .] and the other
half, lightning storm” [= D86]. [4] For he is saying
potentially that fire, under the effect of Reason and God
who directs the totality of things, turns, passing through
air, into moisture which is like the seed of the organization
of the world, which he calls the sea; and out of this then
comes the earth, the heavens, and everything that it en-
compasses. [5] But the fact that it is regenerated and un-
dergoes conflagration he shows clearly in the following
words: “It spreads out as sea [. . .] it became earth”
[= cf. D86]. The same applies in a similar way to the other
elements.

R83 (> B28) Clement of Alexandria, Stromata

It is for this reason that the apostle calls upon us “so that
our faith not be in the wisdom of men,” who proclaim that
they use persuasion, “but in the power of God,” the only
one that is capable of saving by faith alone, even without
proofs [1 Cor. 2:5]. [3] For “of those who have opinions,
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[= D19], pvhdooer! kal pévror kat “Sikn karalijre-
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R85 (cf. B26) Clem. Alex. Strom. 4.139.4-141.4
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it is the man who enjoys the highest opinion who
knows” [= D19], preserves; and indeed “Justice will
seize hold of those who fabricate lies and of those
who bear witness to them” [= D28], says the Ephesian.
[4] For he too knew, from having learned about it from the
barbarian philosophy, of the purification by fire of those
who have lived in evil—what the Stoics later called “con-
flagration” (ekpurosis).

R84 (cf. B62) Clement of Alexandria, Pedagogue

That man in whom the Logos is indwelling does not trans-
form himself, he does not put on appearances, he pos-
sesses the form of the Logos, he is assimilated to God, he
is beautiful, he is not beautified by cosmetics: he is beauti-
ful in truth, for God is too. That man becomes God be-
cause he wants what God wants. So Heraclitus was right
to say, “Immortals mortals, mortals immortals” [cf.
D70]: for the Logos is the same.! A manifest mystery: God
in a man, and the man God, and the mediator accom-
plishes the will of the Father. For the mediator is the
Logos which is in common for both, the Son of God, but
also the Savior of mankind, a servant of the former and a

pedagogue for us.

1 This last phrase is doubtless a commentary by Clement.

R85 (cf. B26) Clement of Alexandria, Stromata
[139.4] For this reason the Lord too calls upon us to stay
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7€ ab wapayyekias Omho PwTos weTadopikds.

Lcf. app. ad D71 2 kaupéy Rom. 13:11: k¥prov ms.
(Ps.-?) Hippolytus (R86)

R86 (cf. B1, B50-67) (Ps.-?) Hippol. Ref. 9.7-8, 9.9-10

[7.1] yeyévmral Tis Svépare Nonrds, 76 yéver Spuvp-
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awake [cf. Matt. 24:42], so that our soul not be disturbed
by passion even in a dream, but he ordains that we keep
our constitution at night in an activity pure and immacu-
late as during the day [. . .]. [140.2] “So let us not sleep
like the others but let us stay awake and sober. For those
who sleep sleep at night, and those who get drunk get
drunk at night. But we, who belong to the day, let us stay
sober, having donned the corselet of faith and love and as
a helmet the hope of salvation” [1 Thess. 5:6-8]. [141.1]
And the same things as they say about sleep must also be
understood about death. For both indicate the departure
of the soul, the latter more, the former less—which can
also be seen in Heraclitus. [2] “A human being, in the
night, [. . .] awake he touches on a sleeping man” [=
D71]. [3] For “blessed are those who know the right mo-
ment,” according to the Apostle, “for it is time for you to
awaken from your sleep; for our salvation is now closer
than it was when we acquired our faith. The night is far
gone, the day is near. So let us put aside the works of dark-
ness, and let us don the weapons of light” [Rom. 13:11-
12]. [4] By “day” and “light” he is allegorically indicating
the Son, and by “the weapons oflight” he is metaphorically
indicating the precepts.

(Ps.-?) Hippolytus (R86)

R86 (cf. B1, B50-67) (Ps.-?) Hippolytus, Refutation of
All Heresies

[7.1] There was a man named Noetus, originally from
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~ Gy E) ’ 4 3 ~ 3 ’
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oawr &v Diels: madoovrar ms.
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Y . . A .
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5 N TR A \ \ N> o , P
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[cf. D1]. [4] 67 &é éori mals 70 maw kal O aldvos

s . NP o S 2y -
aidvios Baoihevs 7V SAwv, ovTws Aéyer “alov wals
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Smyma. He introduced a heresy based on the doctrines of
Heraclitus. [. . .]

[8.1][...] it seems that it remains for us to set out the evil
teaching of his doctrines, first citing the opinions of Hera-
clitus the Obscure, and then demonstrating the Heracli-
tean character of those parts which the current leaders of
the heresy know without knowing that they belong to the
Obscure, but thinking that they belong to Christ; [2] but
if they encountered them [i.e. Heraclitus’ doctrines], they
would be so ashamed that they would stop their atheist
blasphemy. [. . .]

[9.1] Well then, Heraclitus says that the whole is divisible
indivisible, generated ungenerated, mortal immortal, lo-
gos eternity, father son, a just god: “After you have lis-
tened not to me but to the doctrine,! it is wise to agree
that all things are one” [cf. D46], says Heraclitus. [2]
And the fact that not all people know this or agree about
it, he criticizes as follows: “They do not comprehend
how, diverging, it accords with itself: a backward-
turning fitting-together, as of a bow and a lyre”
[= D49]. [3] The fact that the Logos is always, being the
whole and for all of time, he says in the following way:
“And of this account that is [. . .] indicate how it is”
[cf. D1]. [4] The fact that the whole is a child and is the
eternal king of the universe throughout eternity, he says

1 (Ps.-?) Hippolytus probably substitutes ‘doctrine’ (dogma)
for “account” (logos).

L app. cf. ad D46 2 app. cf. ad D49 3app. cf. ad
D1
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12 app. cf. ad D22
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in this way: “Eternity is a child playing, playing check-
ers: the kingship belongs to a child” [= D76].2 And
the fact that the father of everything that has come about
is generated ungenerated, creation creator, we hear him
say it: “War is the father of all [. . .] and the others
free” [= D64]. [5] But the fact that <. . .> “fitting-
together, as of a bow and a lyre” [cf. D49].3 The fact
that he is invisible, unseen, unknown to humans, he says
in these words: “Invisible fitting-together, stronger
than a visible one” [= D50]. For he praises and admires,
more than what is known, the unknown and unseen char-
acter of his power. But the fact that he is seen by humans
and is not impossible to find, he says in these words: “All
the things of which there is sight, hearing, and
knowledge I honor most” [= D31],% he says, that is,
what is visible more than what is invisible. It is easy to
know <the same thing also> from statements of his of this
sort: [6] he says, “Regarding the knowledge of things
that are evident, humans are fooled [. . .] the ones
we do not see or grasp, we take away” [= D22].

2 We translate what seems to be (Ps.-?) Hippolytus’ under-
standing of the original sentence. 3 The sentence has a
lacuna. 4 Wetranslate what seems to be (Ps.-?) Hippolytus’
understanding of the original sentence.

[10.1] This is how Heraclitus, in a coherent way, considers
and values as being equal what is visible and what is invis-
ible, on the idea that the visible and the invisible, accord-
ing together, are only one thing: for he says that “Invisible
fitting-together is stronger than a visible one”

1 <éo>7u Miller: 7is ms.: 7i Bernays 2 app. cf. ad D50
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[= D50], and again he says, “All the things of which
sight and hearing are knowledge”—that is, the organs
of perception—“I honor most” [= D31],! not honoring
more the invisible ones. [2] That is why Heraclitus says
that neither darkness nor light, neither bad nor good are
different from one another, but that they are one and the
same thing, In any case he criticizes Hesiod, for he did
<not> know day and night: for, he says, day and night are
one—this is what he says: “The teacher of the most
people is Hesiod [. . .] for they are one” [= D25a].

1 Perhaps this repetition of two of Heraclitus” sentences that
have already been cited derives from a marginal note.

[3] and good and bad: “Doctors,” Heraclitus says, “cut-
ting, cauterizing, badly mistreating their patients in ev-
ery way, complain that they do not receive an ade-
quate payment from their patients—and are
producing the same effects, tbenefits and diseasest”
[= D57]; [4] and, he says, the straight and the twisted are
the same thing: he says, “The way of carding-combs:
straight and crooked” [= D52]—the rotation of the in-
strument called the screw in the carding-comb is straight
and crooked, for while it turns in a circle, at the same time
it moves up—he says it is “one and the same” [cf. D51].!
And up and down are one and the same: “The road up-
ward and downward: one and the same” [= D51]. [5]
And he says that the polluted and the pure are one and the

1 Perhaps this is an anticipation of the following sentence, or
a marginal note.
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same thing, and the drinkable and the undrinkable are one
and the same thing: he says, “The sea, the purest water
and the foulest: for fish it is drinkable and life-giving,
but for humans undrinkable and deadly” [= D78].

[6] He says, in a coherent way, that the immortal is mortal
and the mortal immortal, in statements like the following:
“Immortals mortals, mortals immortals, living the
death of these, dying the life of those”[= D70]. He
also speaks of the resurrection of this visible flesh, in
which we have been born, and he knew that God is the
cause of this resurrection, when he speaks as follows: “For
the one who is there they rise up and become wake-
ful guardians of the living and of the dead” [=D123].
[7] He also says that the judgment of the world and of
everythingin it takes place by fire: for he says, “When the
fire has come upon all things, it will judge them and
seize hold of them” [= D84]. He also says that this fire
is intelligent and the cause for the organization of the
universe, when he speaks as follows: “All these things
the thunderbolt steers” [= D82]—that is, directs, call-
ing the eternal fire “thunderbolt.” And he calls this “short-
age and satiety” [= D88]: for according to him the orga-
nization of the world is shortage and the conflagration
(ekpurdsis) is satiety. [8] In this chapter he has expounded
all together his own thought and at the same time that of
Noetus” heresy, about whom I demonstrated briefly that

5 Mywv oUtws (ante D82) . . . 70 aidviov post dia mupods
vyiverOau [7 line 2] ms., transp. Marcovich post Friinkel

6 ka\ets ms., corr. Miller

7 <6v> Schneidewin-Duncker
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he was a disciple not of Christ but of Heraclitus. For this
is how he says that the created world is the craftsman and
creator of itself: “God: day night, winter summer, war
peace, satiety hunger.” (all the contraries, this is the
meaning) “He changes just as <fire>, when it is mixed
together with incense, is named according to the
scent of each one” [= D48].

[9] Itis clear to all that even if you were to say that Noetus’
thoughtless (anoétous) successors and the heads of his
heresy were not pupils of Heraclitus themselves, nonethe-
less by embracing Noetus’ doctrines they were evidently
subscribing to these same theses. For this is what they say:
that one and the same god is the craftsman and the father
of all things, and that, although invisible, he consented in
the beginning to reveal himself to the just. [10] For when
he is not seen, he is invisible; <when he is seen, he is vis-
ible;> immobile when he does not wish to move, but mo-
bile when he moves; thus in the same way invincible and
vanquished, ungenerated <and generated>, immortal and
mortal. How <then> will men of this sort not reveal them-
selves to be disciples of Heraclitus, even if the Obscure,
the first man to have adopted this philosophy, did not ex-
press himself in this way, but in his own words?

4 memrévar ms., corr. Miller 5 v ms.: éorw Cruice

6 add. Marcovich post Schneidewin-Duncker

7 dkpdrmros ms., corr. Bernays 8 dyévmros ms., corr.
Schneidewin-Duncker 9 add. Schneidewin-Duncker

10 <odv> Wendland 1y <ad>rf) 7 Mééew Miller et
8% Marcovich: uv 8¢ (%) suprasc.) Aé€er (77 suprasc.) ms.: <e
kat> un 790 77) Aé€e Wendland 12 ¢2>8iq <8&> pfdoas
Wendland: diadfdoas ms.
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Theodoret (R87)

R87 (cf. B24, B25, B27) Theod. Cur. 8.39-41
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Neoplatonic Appropriations (R88—R92)
Plotinus (R88—R89)

R88 (cf. B84a-b) Plot. 4.8.1.11-17
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Theodoret (R87)

R87 (cf. ad B24, B25, B27) Theodoret, Cure of the Greek
Maladies

Heraclitus maintains that those who have been killed in
war are worthy of being fully honored: for he says, “Gods
and humans honor those men whom Ares has slain”
[= D122a]; and again: “Greater deaths [moroi] obtain
greater portions [moirai]” [= D122b]. [40] But I myself
do not accept this idea: for very many people have lived a
depraved life and then suffered a violent death. [. . .] [41]
[...]Soitisnot all those “whom Ares has slain” who ought
to be honored according to Heraclitus, but only those who
have joyously accepted death in the service of piety; for in
truth it is only they, according to him, who are the “greater”
ones. And because of this they enjoy “greater portions,”
those who not only receive honors from all human beings
in this life but also await eternal garlands. And I admire
greatly this other saying of Heraclitus: “What awaits hu-
mans after they have died is everything that they do
not expect nor suppose” [= D120].

Neoplatonic Appropriations (R88—R92)
Plotinus (R88-R89)
R88 (cf. B84a-b) Plotinus, Ennead

For Heraclitus, who bids us investigate this question [scil.
that of the descent of the soul into the body], when he
established the necessary exchanges between the oppo-
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Tiwy, “000v Te dvew kal kdTw” emov [cf. D51] kat
“;Leraﬂd)\)\ov avamaverar” [= D58] kai “kdpatds
éoTL Tols avTols poxletv kai dpxeafar” [= D109]
s, v s , A ¢ oA n N

elxdlew édwkev dueoas oadi Nulv wofoar TOV
Néyov, as 8éov lows map avrd (nreiv, domep kal
avTos {nrijoas edpev.

R89 (cf. B96) Plot. 5.1.2.38-42

3

\ \ N 3 \ \ S/ b4 o 3 ~
Katl TOAUS GV 0 ovparos kai dAANos dANy €& éoTi T

, , g N <
Tavtns Suvduer kai feds éoti So TavTMY & Ko oS
88e. éomu 8¢ kal Mhios Oeds, St éupvxos, kai Ta dA\a
doTpa, kal nuels, elmep Ti, o TovTO Vékves yap

kompiwv éBAnTérepol [= D119].

Porphyry (R90)
R90 Porph. Antr.
a (B77) 10

80ev kai ‘Hpdrherrov Yuxnot Ppdvar Tépuv unl fdva-
Tov VypRiot yevéolar, Téppv 8¢ elvar alrails Ty eis
N ,\ N oSy g A e
Y yéveow wrdTw, kai AANaxod 8¢ dpdvar {Hy Nuas
N , Sen sl ey ,
ToV éxelvov Bdvatov kai {My ékeivas Tov Nuérepov Oa-

rvaTov.

19 Diels, kai Kranz
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sites and asserted, “The road upward and downward”
[cf. D51] and “Changing, it remains at rest” [= D58]
and “It is wearisome to work hard for the same ones
and to be ruled by them” [= D109], seems to proceed
by images and neglects to make his account (logos) clear,
perhaps thinking that we have to seek within ourselves,
just as he himself had sought and then found [cf. D36].

RS89 (cf. B96) Plotinus, Ennead

And although the heavens are multiple and different in
different places, they are also one by the power of this
[scil. the soul], and this world here is a god by virtue of
this. The sun too is a god, for it has a soul, as well as the
other heavenly bodies, and above all we too for the follow-

ing reason: “Corpses are more to be thrown out than
manure” [= D119].

Porphyry (R90)

R90 Porphyry, On the Cave of the Nymphs in the Odyssey
a (B77)

[. . .] that is why [scil. probably according to Numenius]
Heraclitus also says that for souls it is a pleasure, and not
death, to become moist [cf. D101] and that the fall into
becoming is a pleasure for them, and he says elsewhere
that we live their death and they live our death [cf. D70].
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b (cf. ad B51) 29

) , A s e,
apéapévns yap s Ppioews dmwo érepdrnros mwavra-
~ \ ’ 3 ~ ’ 4 N \
xob 70 Sivpov adrijs memoinyTar abuBolov. 1 yap

\ ~ ¢ ’ N > > ~ \ ~ > ~
dia vomrod 1) wopeia ) & aicOnrot: kai Tov aiocOnrod
N \ ~ 3 ~ N \ ~ ~ /. \
1) 8e T7s darhavods 1) Sta TS TGV Temhavnpévwy, kal

4 N \ ~ 35 ’ N \ ~ ~ ’
mdA\w 7) 8a Ths dBavdTov 1) bia s Bvmrijs wopelas.

Ny N TN NI
kal kévTpov TO uév vmép yhy, 10 8 Vvmdyeov, kai 1O

N PO , N, ,
eV dvatohkdy, 70 8¢ duTikdy, kal To wev dpioTepd,

\ \ 4 / \ < ’ \ \ ~ ’
Ta 8¢ Seud, vOE Te kal Nuépa- kai dia TovTo TaANiv-
Tovos 1) dppovia kal Tofevel S TGV évavtiwv.

L rakivrpomos appovin Skwomep Té6€ov kat Avprms Hera-
clitus D49

Iamblichus (R91)

R91 (cf. NachtragI, p. 494.15) Iambl. An. in Stob. 1.49.39
(I, p. 378.19-25 Wachsmuth)

35 \ \ \ 4 \ 4 7 ~
amd uév 67 ToooUTWY Kal oUTw SiaepdrTav wepdy
, , . a , NN
viyveafar Siapepoioas Tas T18e kabédovs, avTods ¢
\ ( , A err .
Tovs Tpémovs diioTacfar molvedds. ‘Hpdrherros pev
. < ;o s A,
vap duotBas dvaykaias Tiferar éx &V évavtiwv [cf.
D87], 636y Te dvw kai kdTw Siamopeveabtar Tas Yuxas
vmetAnde [cf. D51] kal 70 uév Tois avrols émuévew
4 3 \ \ 4 /7 35 ’
kdpatov €lvar, 70 8¢ pueraBd\ew dépew dvdmravow

[cf. D58].
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b (cf. ad B51)

Since nature begins everywhere from difference, they
[scil. the ancients] have given everywhere as a symbol for
it the two-gated entrance. For the way passes either by the
intelligible or by the perceptible; and regarding the intel-
ligible, either through the sphere of fixed stars or through
that of the planets, and again either through the immortal
passage or through the mortal one. And there is one cen-
ter above the earth, another below it, and one to the east,
and another to the west; and some things are to the left,
others to the right, and there is night and day. And that is
why the fitting-together is backward-stretching and
it [scil. the bow?] shoots arrows through the opposites [cf.
D49].

Iamblichus (R91)
R91 (< Nachtrag I, p. 494.15) Iamblichus, On the Soul

The descents [scil. of the souls] derive their difference
from the great number of the parts [scil. of the world],
which are different themselves, from which they come,
and the modes [scil. of the descents] also differ from one
another in many ways. For Heraclitus posits necessary
exchanges between the opposites [cf. D87], he thought
that the souls travel along the road upward and downward
[cf. D51], and that to remain in the same place is toil,
whereas to be transformed brings repose [cf. D58].
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Proclus (R92)

R92 (T 901 Mouraviev) Procl. In Tim. 1 ad 20d (1.76.17-
21 Diehl)

o ~ ~

ol 0¢ yeyovévar pév Tadra TOUTOV TOV TPéTOV OVK
, , , NPT
dmoywdokovot, mapakauBdveatar 8¢ viv ws eikdvas
TGOV év 7§ TAvTL TPOOVT BV évavTidTEwy TONELOV YA
elvar TGOV wdvTev matépa kal kata Tov ‘HpdrheiTov

[cf. D64].

Invective, Praise, and Variations on Heraclitean
Themes in Greek Poetry and Literature (R93—R99)
Scythinus of Teos (R93)

R93
a (< Al) Diog, Laert. 9.16

‘Tepdvvpos 6¢ pno [Frag. 46 Wehrli] kat Sxvfivov Tov
7oV lauBov momriy émBaréofar Tov ékeivov Adyov
S pérpov éxBdrhew.

b (< C3.1) Plut. Pyth. orac. 16 402A

N dpudlera
Zmpos evedns AméA\wv maoav, dpxnv kal Té\os
ovhhaBdv, éxer O¢ haumpov mAnkTpov NHhiov
¢dos.
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Proclus (R92)

R92 (# DK) Proclus, Commentary on Plato’s Timaeus

Other people do not reject the idea that these events [scil.
the story of Atlantis] happened in this way, but [scil. they
think] that they are to be understood now as images of the
oppositions existing previously in the universe, for “War
is the father of all,” according to Heraclitus too [cf.
D64].

Invective, Praise, and Variations on Heraclitean
Themes in Greek Poetry and Literature (R93—-R99)
Scythinus of Teos (R93)

R93
a (< Al) Diogenes Laertius

Hieronymus says that Scythinus too, the iambic poet, un-
dertook to put his [i.e. Heraclitus’] account into verse.

b (< C3.1) Scythinus in Plutarch, On the Pythian Oracles
which well-shaped Apollo,

Zeus’ son, fits together as a whole [scil. the lyre, cf.
D49], taking together

Beginning and end [cf. D54]; and he holds the sun’s
light as a gleaming plectrum.
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Timon of Phlius (R94)
R94 (< Al) Diog. Laert. 9.6

Tobtov 8¢ kal 6 Tipwy dmoypdde Méywr- [Frag. 43 Di
Marco)

10ls & €év kokkvoTTs, dxhohotdopos “HpdrAeros,
alvikT)s Avépovoe.

Epigrams (R95-R98)
Theodoridas (R95)

R95 (T 294 Mouraviev) Anth. Gr. 7.479 (Theodoridas)
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R96 (cf. ad B74) Anth. Gr. 7.79 (Meleagrus?)

dvlpwd’, ‘Hpdkheitos éyd, coda podvos dvevpetr
baui—7da & és mdTpav kpéooova kal
’ »
cgodtas.

1 dvevpdv ms., corr. Headlam
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Timon of Phlius (R94)
R94 (< Al) Diogenes Laertius

This man [i.e. Heraclitus] Timon too sketches when he
says,

Among these the crower, the mob-reviler, Heraclitus
The enigmatic, arose.

Epigrams (R95-R98)
Theodoridas (R95)

R95 (# DK) Greek Anthology (Theodoridas)

1, a stone—once a round and unworn cover—
I now contain Heraclitus’ head within myself.
But time has worn me down like the seashore; for I
lie
In a public wayfare, on the path of vigorous men.
I announce to mortals, even though I am without my
stele,
That I possess the divine dog that barked at the
common people.

R96 (cf. ad B74) Greek Anthology (Meleager?)l

“Oh you, human being, I say that I, Heraclitus, am
the only man to have discovered wisdom.”

1 The text of this poem and the distribution of the utterances
between the two speakers are uncertain; the manuscript’s attribu-
tion of it to Meleager has often been doubted.
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—Xa€ yap kai Tokedvas, iw Eéve, Svadpovas
avdpas
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5-6 interp. Gullo

Anonymous Epigrams (R97-R98)

R97 (< Al) Diog. Laert. 9.16

oy s s sy ey s oy
HpakAeitos €yw 7L i Gvw KAT® ENKET, AUOVTOL;
ovx Vuiv émévovy, Tols 8 W émoTauévors.
° 3 \ ¥ 4 3 3 5 7
ets éuoil dvfpwmos TpiTpvpior, oi 8 dvdpilfuor
Ny A aaa o \ A
ovOels. TabT avdd kai mapa Pepaeddvy.

17{ w dvew Meineke: Tepaio vel 7 pe & vel i pe dv vel 7i
€ mSS.

R98 (< Al) Diog. Laert. 9.16

w) Taxvs ‘Hpak\eirov ém’ dudalov eikee BvBNov
3 ’ ’ 4 3 ’
Tovdeciov pdla Tow 8o Bartos drpamiTds.

L4 \ ’ 3 \ 3 ’ N /
8pdvm kai okdéros éoiv dhdumeror v 8¢ oe
wia s
, , A f s sy
eloaydyy, Pavepot Naumplrep neliov.

316



HERACLITUS

“But what is done for one’s fatherland is even
greater than wisdom.”
“Yes, I barked savagely at my own parents, oh
stranger, those evil-minded people.”
“Hlustrious gratitude toward those who raised
you!”
“Won't you go away?” “Enough of your rudeness, for
soon you too will hear
Something even ruder.”
fatherland Ephesus!”

Farewell, you, from my

Anonymous Epigrams (R97-R98)

R97 (< Al) Diogenes Laertius

I am Heraclitus. Why do you drag me upward and
downward, you boors? [cf. D59]
I labored not for you but for those who
understand me.
For me one man is thirty thousand [cf. D12], the
countless multitude
Are no one. This I declare even in Persephone’s
domain.

R98 (< Al) Diogenes Laertius

Do not hasten to reach the end of the book of
Heraclitus
Of Ephesus: the path is not easy to traverse.
There is gloom and lightless obscurity: but if a mystic
initiate
Leads you in, it is brighter than the shining sun.
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A Parody (R99)

R99 (> C5) Luc. Vit. auct. 14
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A Parody (R99)

R99 (> C5) Lucian, Philosophies for Sale

[A buyer:] But you there [i.e. Heraclitus], poor fellow, why
are you weeping? For I think it is much better to speak
with you [scil. than with Democritus].

[Heraclitus:] It is because I think, stranger, that human
affairs deserve only pity and tears and that there is not one
of them that is not perishable; that is why I pity them and
feel grief [cf. P12], and I think that the present is of no
importance, but that what will happen in the future is
completely upsetting—I am talking about the conflagra-
tions and the destruction of the whole. I grieve over these
things and because nothing is stable but all things are
pressed together as in a kukedn [cf. D59], and that plea-
sure and displeasure, knowledge and ignorance, big and
little, up and down, are the same thing, moving around
and changing places in the game of eternity.

[A buyer:] And what is eternity?

[Heraclitus:] A child playing, playing checkers [cf. D76],
<converging,> diverging [cf. D49].

[A buyer:] What are human beings?

[Heraclitus:] Mortal gods [cf. D70].

[A buyer:] What are gods?

[Heraclitus:] Immortal human beings [cf. D70].

[A buyer:] Are you telling riddles, fellow, or constructing
enigmas? Quite frankly, you do not say anything clearly,
just like Apollo [cf. D41].

[Heraclitus:] That is because I care nothing at all about
you.

[A buyer:] Then no one who has any sense will buy you.
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[HP.] éyw 8¢ xkéhopar maow nBndov oludlew, Totow
OVEOpEVOLOL KAl TOLOLY OVK WVEOUEVOLTL.

[AT.] Touri 70 kakov oV woppw melayxohias éorTiv.
ovdérepov 8¢ Suws avTdY €ywye dviooual.

The Text of Heraclitus: Some Examples of
Multiple Versions of the Same Phrase (R100-
RI02)

R100 “dvois kpimreahar dilei.” (= D3S5)

a (< T 326 Mouraviev) Phil. Quaest. Gen. 4.1, p. 237.4-6
Aucher

Own punn Zhpuljhnbwy pimphiiu dbp’ quunly b
puipyt) uhpt:

b (< T 328 Mouraviev) Phil. Somn. 1.6
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[Heraclitus:] I tell everyone to lament, young and old,
those who are buying and those who are not buying,

[A buyer:] This man’s trouble is not very far from melan-
cholia [cf. P11]. I am not going to buy either of the two of
them.

The Text of Heraclitus: Some Examples of
Multiple Versions of the Same Phrase (R100—
RI102)

R100 “A nature tends to hide.” (= D35)
a (# DK) Philo, Questions on Genesis

The tree [i.e. the great tree of Mambre mentioned in Gen.
18:1] according to Heraclitus is our nature: it likes to hide
itself.1

1 Based on an unidentified glossary quoted by Aucher (1826:
237, note 2), the similarity asserted between the tree and our
nature might refer to the roots, which are hidden underground.
Note and translation by Irene Tinti.

b (# DK) Philo, On Dreams

The well seems to me a symbol of knowledge. For its na-
ture is not on the surface, but very deep: and it does not
lie in front of us in a manifest way, but it likes in some way
to hide in invisibility.

¢ (# DK) Philo, The Special Laws

But in a very short time these kinds of stratagems are
discovered, for nature, which does not like to hide forever,
at the right moment reveals its own beauty by its unde-
feated powers.
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d (T 330 Mouraviev) Phil. Fuga et inv. 179
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d (# DK) Philo, On Flight and Finding

Those who are uninitiated in allegory and in nature, which
tends to hide, liken the source we have mentioned to the
river of Egypt [. . .].

e (# DK) Philo, On the Change of Names

[...] all the expressions that seem not to preserve decorum
in language but are symbols of nature, which always tends

to hide [. . .].

f (> B123) Themistius, Oration

Nature, according to Heraclitus, tends to hide, and, more
even than nature, the craftsman of nature [. . .].

g (cf.ad B123) Proclus, Commentary on Plato’s Republic

[. . .] and that this fiction is in a certain way in accordance
with nature, since nature too tends to hide, according to
Heraclitus [. . .].

h (# DK) Julian, Oration

For nature tends to hide, and what of the substance of the
gods is hidden does not tolerate being cast with naked
words to unpurified listeners.
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R101 “aiin Yvxn, ocodpwrdrn kai dpiotn.” (= D103)
a (< T 358 Mouraviev, cf. B118) Mus. Ruf. in Stob. 3.17.42

4 > 9\ \ \ \ < ~ < 4
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ap. Eus. PE 8.14.67
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d (< T 510 Mouraviev, cf. B118) Plut. Esu carn. 995E
“atyn Enpn Yvxr) copwtdTy” kata Tov ‘Hpdkerov.

e (< T 509 Mouraviev, cf. B118) Plut. Def. orac. 432F
“avry’ yap “Empa Yuxn,” kal ‘Hpdrherov.
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R101 “Adry soul: wisest and best.” (= D103)

a (cf. B118) Musonius Rufus in Stobaeus, Anthology

[. . .] and thus our soul too would be pure and dry, and
being like this it would be best and wisest, in conformity
with the opinion of Heraclitus, who says, “dry light-beam,
the wisest and best soul.”

b (cf. B118) Stobaeus, Anthology
Of Heraclitus: “Dry light-beam, the wisest and best soul.”

¢ (cf. B118) Philo of Alexandria, On Providence

Heraclitus does not miss the mark when he says, “Dry
light-beam, the wisest and best soul.”

d (cf. B118) Plutarch, On the Eating of Flesh

“Dry light-beam, the wisest soul,” according to Heraclitus.

e (cf. B118) Plutarch, The Obsolescence of Oracles

For “this is a dry soul,” according to Heraclitus.
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f (< T 511 Mouraviev, cf. B118) Plut. Rom. 28.7
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Loy Miiller: e mss. 2 <aamep> ol vy’ du¢’ Miiller: of
ve uny dud’ mss.

i (< T 290 Mouraviev, cf. B118) Herm. In Phaedr
(p. 29.27-29 Lucarini-Moreschini).

3 /’ \ \ \ /’ \ € ’ \

émriderov 8¢ kai 170 Bépos kai 7 peamuBpia mpos
> \ \ N8 err o PR
avaywynp kai kata Tov Hpdklewrov, 8s dnow “avry)

Enpn Yuxn codwrdrn.”
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f (cf. B118) Plutarch, Romulus

For “this soul is dry and best” according to Heraclitus

[...]

g (cf. B118) Clement of Alexandria, Pedagogue

And thus our soul would be pure and dry and luminous:
“dry light-beam, the wisest and best soul.”

h (cf. B118) Galen, That the Faculties of the Soul Follow
the Mixtures of the Body

[. . .] but we will not concede that dryness is the cause of
intelligence, as those who follow Heraclitus say; for he
said, “dry light-beam, the wisest soul” [. . .].

i (cf. B118) Hermias, Commentary on Plato’s Phaedrus

Both summer and noon are appropriate for the elevation
of the soul according to Heraclitus too, who says, “dry
light-beam, the wisest soul.”
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j (< T 591 Mouraviev, cf. B118) Arist. Quint. Mus. 2.17
Névye [. . .] ‘Hpdrheros [. . .] “Yuxn) adyn Enpr oodw-
ram”[.. .].
k (< T 735 Mouraviev) Porph. Sent. 29.40
Srav 8¢ pekerrioy dpicracfour dioews, avyn Enpa
yiverau, dokios kal dvédelos.
1 (< T 734 Mouraviev, cf. B118) Porph. Antr: 11

avtos 8¢ pnow ‘Hpdrheros “npa Yuxr oodwrdrn.”

R102 “apabiny duewov kpvmwrew.” (= D113)
a (< T 479 Mouraviev) Plut. An virt. 439D

« > 7 \ e ’ ’ «
auabiny” yap, ‘Hpdk\erds Pmot, “kpvmrew dpuet-

vov.

b (< T 478 Mouraviev) Plut. De aud. 43D

Tdxo pév yap ovde “dupalbiny kpvmwrew duewov,” ds
¢now Hpdr\erros, dAN eis péoaov Tifévar kai fepa-
meveL.

¢ (> B95) Plut. Quaest. conv. 3.1 644F

“auadiny” yap “duewov,” ds ¢now ‘Hpdrkheros,

« / » ¥ 8, 3 > 7 \ > 3
KPUTTTELY, €PyoV €V AVETEL KoL TP OlVOV.
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j (cf. B118) Aristides Quintilian, On Music

Heraclitus [. . .] says, “soul, dry light-beam, the wisest”

[...]

k (# DK) Porphyry, Sentences

Whenever it [scil. the soul] trains itself in removing itself
from nature, it becomes a dry light-beam, without shadow
or cloud.

1 (cf. B118) Porphyry, On the Cave of the Nymphs in the
Odyssey

Heraclitus himself says, “dry soul, the wisest.”

R102 “Itis better to hide one’s ignorance.” (= D113)
a (# DK) Plutarch, Can Virtue Be Taught?

For Heraclitus says, “it is better to hide one’s ignorance.”

b (# DK) Plutarch, How to Listen

But perhaps it is not “better to hide one’s ignorance,” as
Heraclitus says, but to make it public and cure it.

c (> B95) Plutarch, Table Talk

For, as Heraclitus says, “it is better to hide one’s igno-
rance”; but this is hard to do when one is relaxing and
drinking wine.

329



EARLY GREEK PHILOSOPHY III

d (< T 481 Mouraviev) Plut. in Stob. 3.18.31

dpabiny, ds dnow Hpdrheros, kal dANws kpUmTew
épyov éoTiv, év olve 3¢ xalemdTepov.

e (< B95) Stob. 3.1.174-75

e ’ ’ 3 ’ ’ N 3 \
HpakAetrov. [. . .] kpbmrew dualiny kpéooov 7 és 7O
wéaov dépew.

Doubtful and Pseudepigraphic Texts (R103-R117)
Variations of Heraclitean Aphorisms Attributed to
Democrates or Democritus (R103-R107)

R103 (68 B64) Stob. 3.4.81 (= Democrates 29)

mohNol molvpuabées vodv ovk éxovow.

R104 (68 B65) Democrates 30

’ > ’ > , ,
WO)\UVOL’T]V, ov WO)\U,L(I,&L’Y]V QT KEELWY X PT).

R105 (68 B98) Democrates 64

€vds duhin Evverob kpéoowr dévérwv mdvTwr.
R106 (68 B236) Stob. 3.20.56

~ 4 \ ’ 3 \ \ \ 7
Ovud pdxeotar pev xakemdy: avdpos 8¢ 10 kparéew
ev\oyioTov.
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d (# DK) Plutarch in Stobaeus

To hide one’s ignorance, as Heraclitus says, is hard work
under any circumstances, but it is even more difficult
when one is drinking wine.

e (< B95) Stobaeus, Anthology

Of Heraclitus: To hide one’s ignorance is better than to
make it public.

Doubtful and Pseudepigraphic Texts (R103-R117)
Variations of Heraclitean Aphorisms Attributed to
Democrates or Democritus (R103-R107)
R103 (68 B64) Democrates

Many people who possess much learning do not have in-
telligence [= ATOM. D307] [cf. D20].

R104 (68 B65) Democrates

One should practice having much intelligence, not much
learning [cf. D20].

R105 (68 B98) Democrates

The friendship of one intelligent man is better than that
of all the unintelligent ones [cf. D12].

R106 (68 B236) Stobaeus, Anthology

To fight against an ardor is hard; but it is the mark of a
rational man to dominate over it [= ATOM. D296] [cf.
D116].
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R107 (68 B147) Clem. Alex. Protr. 10.92.4 (et al.)
“Des” ydp, ¢maiv, “fbovrar BopBdpw pallov 7 ka-
fapd Voot kai “émi ¢opuvrd papyaivovow” katd
Anudkpirov.

Other Doubtful Aphorisms (R108-R116)

R108 (B46) Diog. Laert. 9.7

;s e N, ¥ NI ,
TNV T olMow lepav vooov ENeye Kol TNV 0paoty Yev-
Seafac.

R109 (B131) Gnomol. Par. 209

< Qs err s y N ~ s
6 8¢ ye ‘Hpdrherros éNeye Ty olnow mpokomijs éyko-
.

R110 (B132) Gnomol. Vat. 743 n. 312
Tipat feovs kal dvfpdmovs karadovhobvral.
R111 (B133) Gnomol. Vat. 743 n. 313

avfpwmor kaxol aAnBwdy dvridikor.

R112 (B134) Gnomol. Vat. 743 n. 314

e ’ \ ’ o 4 ) ~
Hpdr\ewros Ty waudelav érepov Mhov elvar Tols me-
madevpévors ENeyev.
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R107 (68 B147) Clement of Alexandria, Protreptic

For he [scil. probably Heraclitus] says, “pigs take greater
pleasure in mire than in pure water” [cf. D80] and “they
go mad for rubbish” according to Democritus [= ATOM.
D250].

Other Doubtful Aphorisms (R108—R116)

R108 (B46) Diogenes Laertius

He said that opinion is the holy disease [i.e. epilepsy] and
that vision is deceptive.

R109 (B131) Paris Gnomology
He said that opinion is an obstacle to progress.

R110 (B132) Vatican Gnomology

Honors enslave gods and men.

R111 (B133) Vatican Gnomology

Wicked men are the adversaries of genuine ones.
R112 (B134) Vatican Gnomology

Heraclitus said that education is a second sun for people
who have been educated.
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R113 (B135) Gnomol. Vat. 743 n. 315

6 avrds ouvTopwtdrny 680V ENeyer €is e€ddoflav 7O
vevéofar ayafov.

R114 (< B125a) Tzetz In Aristoph. Plut. 88

“un émNimor vuds whovros,” €¢m, “Edéowo, W
é€e\éyxowafe movmpevduevor.”

R115 (T 1044 Mouraviev) Ps.-Max. Conf. Loc. comm.
8.65

‘Hpakhetrov dvowkod. 7 edkapos xdpts, Mud xabd-
mep Tpod) apudTTovaa, T THs Yuxis évdetav laTar.
R116 (B130) Gnomol. Mon. Lat. 1.19

non convenit ridiculum esse ita, ut ridendus ipse videaris.
Heraclitus dixit.

Selections from an Apocryphal
Correspondence (R117)
R117 (T 705 Mouraviev) Diog, Laert.
a 9.13-14

Baotheds Aapeios marpos Tordomew ‘Hpdr\erov
Ny , ,
Edéaiov aodov dvdpa mpooayopeder xaipeiv.

[13] kaTaBéBAnTar Aéyov Tlept pvoews dvovénrdy
e kal dvaeérpynrov. év TioL pév odv épunvevduevos
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R113 (B135) Vatican Gnomology

He said that the shortest path to attaining fame is to be a
good man.

R114 (< B125a) Tzetzes, Commentary on Aristophanes’
Wealth

“May your wealth never abandon you,” he said, “men of
Ephesus, so that your wickedness can be proven.”

R115 (# DK) Ps.-Maximus the Confessor, Florilegium

Of Heraclitus, the natural philosopher: “Gratitude at the
right moment, like appropriate food for hunger, heals the
neediness of the soul.”

R116 (B130) Munich Gnomology

“It is unseemly to be so funny that you yourself become
ridiculous.” Heraclitus said it.

Selections from an Apocryphal
Correspondence (R117)!

1 There are several other apocryphal letters.

R117 (# DK) Diogenes Laertius
a

King Darius, the son of Hystaspes, sends greetings to
Heraclitus of Ephesus, the wise man.

[13] “You have written down an account On Nature,
hard to understand and hard to explain. In some passages,
when it is interpreted literally, it seems to me to exhibit a
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<y . ASs , ,
kata MéEw oy Sokel Svvauiy Tva mepiéxew Bewpias
Kéopov T€ TOD OUMTAVTOS Kal TOV €V ToUT® Yywo-
pévov, dmep éoTiv év feotdtn Kelpeva kwiroer TOV
\ ’ 3 \ b4 4 \ AY 3 \ ~
O¢ mheloTwv émoxny €xovra, GTTE Kal ToVs émi TheL-
TTOV UETETXMKOTAS TVUYYpapupudTwy Swamopetafar THs
3 ~ 8 / 4 \ \ 8 / l
opBijs Ookovons yeypddhar wapa ool Simynoews.
. s A , , A
Baoheds odv Aapelos ‘Tordomov Bovherar s oijs
s, A ;e Ay
dkpodaews peraoxeiv kal madeias EAguuciis. €pxov
\ 7 \ 3 \ b4 \ ’ 3
& ouwrduws mpos éuny SYw kai PBacilewov oikov.
[14] "EN\nres yap émi 70 mheloTov dvemonuavrol
aopois dvdpdow Svres mapopdot Ta kakds VT avTEY
évdewvipeva mpds omovdalav dkomy kai pdbnouw.
wap éuol & Vmdpxer oo maoa uév wpoedpia, kal’
Nuépav 8¢ kal\n kal omovdaio mpooaydpevors kal
Blios €0ddkipos oals Tapavéoeow.

1 Sinyrjoews mss.: éényraews Cobet

b 9.14

‘Hpdrhewros "Edéoios Baoilel Aapeiw matpos “Tord-
oTEw Xaipew.

< , ¥ s , A s s

okéooL Tvyxdvovow Svtes émxfoviol TS wev dAn-
feins kal Sukarompaypooivys dméxovrar, AmAnoTin
3¢ kai Soforominy mpooéxovar kakfs éveka dvoins.
éyw 8¢ duvnoriny éxwv mdoms movnpins kal képov

/7 \ 1 3 4 ’ 2 \ 8 \ \
dedywv mavros! oikewovuevor GpOSve? kat Ota TO TEPL-
’ € ’ 3 3 N 3 ’ 3 ~
ioracfa vrepndaviny® ovk av adikotuny eis Mepodv

XOPNY, ONLyoLs dpkeduevos kat Euny yrounv.
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certain capacity for knowing the whole universe and the
phenomena that occur in it and that remain in a perfectly
divine motion. But most of it seems to suspend judgment,
with the result that even those who are most familiar with
your writings are at a loss regarding the correct explana-
tion of what you have written. That is why King Darius,
son of Hystaspes, wishes to participate in your teaching
and in Greek education. Come at once to my presence and
to the royal palace. [14] For the Greeks, who most often
do not know how to distinguish wise men, neglect every-
thing that they indicate so well with a view toward serious
study and learning. But at my court you will benefit from
every form of privileged treatment, and every day you will
receive a fine and serious greeting and your life will be-
come celebrated by virtue of your exhortations.”

b

Heraclitus of Ephesus sends greetings to King Darius son
of Hystaspes.

“All men who live on this earth are remote from truth
and justice, and they devote themselves to greediness and
desire for popularity because of their evil stupidity. But
because I myself do not recollect ever having committed
any kind of wickedness, and shun the surfeit that dwells
with every man’s envy, and also because I avoid arrogance,
I do not wish to come to the land of the Persians, for I am
satisfied with little, in accordance with my thought.”

1 ravrws Cobet 2 pfdvw rec.: pfévov BPF
3 vmrepndaviny Cobet: vrepndavias mss.
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